English II Honors: The Enlightenment - Hobbes, Locke and Rousseau 
All three are “social contract” theorists: they imagine society as a kind of agreement that occurred when individuals decided to band together into groups for various benefits. But they differ greatly in how they think of the “state of nature,” meaning pre-society human life, and the role that government should play in reshaping it.
 

	 
	Hobbes
	Locke
	Rousseau

	State of Nature
	The state of nature is a state of war.  No morality exists. Everyone lives in constant fear.  Because of this fear, no one is really free, but, since even the “weakest” could kill the “strongest” men ARE equal.
	Men exist in the state of nature in perfect freedom to do what they want.  The state of nature is not necessarily good or bad.  It is chaotic. So, men do give it up to secure the advantages of civilized society.
	Men in a state of nature are free and equal. In a state of nature, men are “Noble Savages”.  Civilization is what corrupted him.

	Purpose of Government
	To impose law and order to prevent the state of war.
	To secure natural rights, namely man’s property and liberty.
	To bring people into harmony. To unite them under the “General Will”.

	Representation
	Governments are designed to control, not necessarily represent.
	Representation ensures that governments are responsive to the people.  Representation is a safeguard against oppression.
	Representation is not enough. Citizens cannot delegate their civic duties.  They must be actively involved.  Rousseau favors a more direct democracy to enact the general will.

	Impact on Founders
	Governments must be designed to protect the people from themselves.
	1.       Governments must be designed to protect the people from the government. 
2.       Natural Rights must be secured.
	1.       Governments must be aligned with general will. 
2.       People make a nation, not institutions.
3.       Individual wills are subordinate to the general (collective) will.


 
Excerpt from Thomas Hobbes’s Leviathan: 
It is manifest that, during the time men live without a common power to keep them all in awe, they are in that condition which is called war, and such a war as is of every man against every man.  And therefore, if any two men desire the same thing which nevertheless they cannot both enjoy, they become enemies; and, in the way to their end, which is principally their own conservation and sometimes their delectation only, endeavor to destroy or subdue one another. [Hence, life in the state of nature is ]“nasty, poor, brutish, and short.” The only way to govern… is to confer all their power and strength upon one man, or upon one assembly of men, that may reduce all their wills, by plurality of voices, unto one will: which is as much as to say, to appoint one man, or assembly of men, to bear their person; and every one to own and acknowledge himself to be author of whatsoever he that so beareth their person shall act, or cause to be acted, in those things which concern the common peace and safety; and therein to submit their wills, every one to his will, and their judgments to his judgment. This is more than consent, or concord; it is a real unity of them all in one and the same person, made by covenant of every man with every man, in such manner as if every man should say to every man: I authorize and give up my right of governing myself to this man, or to this assembly of men, on this condition; that thou give up, thy right to him, and authorize all his actions in like manner.

Excerpt from John Locke’s Two Treatises of Government:
To understand political power, we must consider the condition in which nature puts all men. It is a state of perfect freedom to do as they wish and dispose of themselves and their possessions as they think fit, within the bounds of the laws of nature. They need not ask permission or the consent of any other man. The state of nature is also a state of equality. No one has more power or authority than another. Since all human beings have the same advantages and the use of the same skills, they should be equal to each other. 
PARAPHRASE:


The state of nature has a law of nature to govern it. Reason is the law. It teaches that all men are equal and independent, and that no one ought to harm another in his life, liberty, or possessions. All men are made by one all-powerful and wise Maker. They are all servants of one Master who sent them into the world to do His business. He has put men naturally into a state of independence, and they remain in it until they choose to become members of a political society.
PRAPHRASE:


If a man in the state of nature is free, if he is absolute lord of his own person and possessions, why will he give up his freedom? Why will he put himself under the control of any person or institution? The obvious answer is that the rights in the state of nature are constantly exposed to the attacks of others. Since every man is equal and since most men do not concern themselves with equity and justice, the enjoyment of rights in the state of nature is unsafe and insecure. Hence each man joins in society with others to preserve life, liberty, and property.
PARAPHRASE:


Since men hope to preserve their property by establishing a government, they will not want that government to destroy this objective. When legislators (lawmakers) try to destroy or take away the property of the people, or try to reduce them to slavery, they put themselves into a state of war with the people who can then refuse to obey the laws. When legislators try to gain or give someone else absolute power over lives, liberties, and property of the people, they abuse the power which the people had put into their hands. It is then the privilege of the people to establish a new legislature to provide for their safety and security. These principles also hold true for the executive who helps to make laws and carry them out.
PARAPHRASE:


However, it will be said that this philosophy may lead to frequent rebellion. To which I answer, such revolutions are not caused by every little mismanagement in public affairs. But if a long train of abuses, lies, and tricks make a government's bad intentions visible to the people, they cannot help seeing where they are going. It is no wonder that they will then rouse themselves, and try to put the rule into hands, which will secure to them the purpose for which government was originally organized.
PARAPHRASE:
Excerpts from Jean-Jacques Rousseau’s “Discourse on the Origins of Inequality” and Social Contract:
The first man who, having enclosed a piece of ground, to whom it occurred to say this is mine, and found people sufficiently simple to believe him, was the true founder of civil society. How many crimes, wars, murders, how many miseries and horrors Mankind would have been spared by him who, pulling up the stakes or filling in the ditch, had cried out to his kind: Beware of listening to this impostor; you are lost if you forget that the fruits are everyone's and the Earth no-one's!

The Savage man breathes nothing but repose and freedom, he wants only to live and remain idle, and even the Stoic's ataraxia does not approximate his profound indifference to everything else. By contrast, the Civilized man, forever active, sweats and scurries, constantly in search of ever more strenuous occupations: he works to the death, even rushes toward it in order to be in a position to live, or renounces life in order to acquire immortality. He courts the great whom he hates, and the rich whom he despises; he spares nothing to attain the honor of serving them; he vaingloriously boasts of his baseness and of their protection and, proud of his slavery, he speaks contemptuously of those who have not the honor of sharing it.

Man was born free, but everywhere he is in chains. This man believes that he is the master of others, and still he is more of a slave than they are. How did that transformation take place? (With the emergence of society) … everyone began to look at everyone else and to wish to be looked at himself, and public esteem acquired a price. The one who sang or danced best; the handsomest, the strongest, the most skillful, or the most eloquent came to be the most highly regarded, and this was the first step towards inequality and vice: from these first preferences arose vanity and contempt on the one hand, shame and envy on the other; and the fermentation caused by these new leavens eventually produced compounds fatal to happiness and innocence. Insatiable ambition, the thirst of raising their respective fortunes, not so much from real want as from the desire to surpass others, inspired all men with a vile propensity to injure one another, and with a secret jealousy …The wealthy, (having) tasted the pleasure of command, thought of nothing but subduing and enslaving their neighbors; like ravenous wolves, which, having once tasted human flesh, despise every other food and thenceforth seek only men to devour.

At a point in the state of nature when the obstacles to human preservation have become greater than each individual with his own strength can cope with . . ., an adequate combination of forces must be the result of men coming together. Still, each man's power and freedom are his main means of self​-preservation. How is he to put them under the control of others without damaging himself? How is a method of associating to be found which will defend and protect-using the power of all-the person and property of each member and still enable each member of the group to obey only himself and to remain as free as before? This is the fundamental problem; the social contract offers a solution to it. The social contract's terms, when they are well understood, can be reduced to a single stipulation: the individual member alienates himself totally to the whole community together with all his rights. This is first because conditions will be the same for everyone when each individual gives himself totally, and secondly, because no one will be tempted to make that condition of shared equality worse for other men....Once this multitude is united this way into a body, an offense against one of its members is an offense against the body politic. The individual people should be motivated from their double roles as individuals and members of the body, to combine all the advantages which mutual aid offers them....

Whoever refuses to obey the general will shall be forced to obey it by the whole body politic, which means nothing else but that he will be forced to be free. This condition is indeed the one which by dedicating each citizen to the fatherland gives him a guarantee against being personally dependent on other individuals. It is the condition which all political machinery depends on and which alone makes political undertakings legitimate. Without it, political actions become absurd, tyrannical, and subject to the most outrageous abuses. Whatever benefits he had in the state of nature but lost in the civil state, a man gains more than enough new ones to make up for them. His capabilities are put to good use and developed; his ideas are enriched, his sentiments made more noble, and his soul elevated…


EXCERPTS FROM THOMAS JEFFERSON’S LETTERS ON RELIGION

1787 August 10. (Jefferson to Peter Carr). "Fix reason firmly in her seat, and call to her tribunal every fact, every opinion. Question with boldness even the existence of a god; because, if there be one, he must more approve the homage of reason, than that of blindfolded fear."[8]
1802 January 1.  (Jefferson to the Baptist Association of Danbury, Connecticut).  "Believing with you that religion is a matter which lies solely between Man & his God, that he owes account to none other for his faith or his worship, that the legitimate powers of government reach actions only, & not opinions, I contemplate with sovereign reverence that act of the whole American people which declared that their legislature should ‘make no law respecting an establishment of religion, or prohibiting the free exercise thereof,’ thus building a wall of separation between Church & State."[9]
1803 April 21. (Jefferson to Benjamin Rush). "To the corruptions of Christianity I am indeed, opposed; but not to the genuine precepts of Jesus himself. I am a Christian, in the only sense in which he wished any one to be; sincerely attached to his doctrines, in preference to all others; ascribing to himself every human excellence; and believing he never claimed any other."[10]
1814 September 26. (Jefferson to Miles King). "I must ever believe that religion substantially good which produces an honest life, and we have been authorized by One whom you and I equally respect, to judge of the tree by its fruit. Our particular principles of religion are a subject of accountability to our God alone. I inquire after no man's, and trouble none with mine; nor is it given to us in this life ti know whether your or mine, our friends or our foes, are exactly the right."[12]"

1816 January 9.  (Jefferson to Charles Thomson).  "I have made a wee little book… which I call the Philosophy of Jesus. it is a paradigma of his doctrines, made by cutting the texts out of the book, and arranging them on the pages of a blank book, in a certain order of time or subject. a more beautiful or precious morsel of ethics I have never seen. it is a document in proof that I am a real Christian, that is to say, a disciple of the doctrines of Jesus, very different from the Platonists, who call me infidel, and themselves Christians and preachers of the gospel, while they draw all their characteristic dogmas from what it’s Author never said nor saw. they have compounded from the heathen mysteries a system beyond the comprehension of man, of which the great reformer of the vicious ethics and deism of the Jews, were he to return on earth, would not recognise one feature. if I had time I would add to my little book the Greek, Latin and French texts, in columns side by side, and I wish I could subjoin a translation of Gassendi’s Syntagma of the doctrines of Epicurus, which, notwithstanding the calumnies of the Stoics, and caricatures of Cicero, is the most rational system remaining of the philosophy of the ancients, as frugal of vicious indulgence, and fruitful of virtue as the hyperbolical extravagancies of his rival sects."[13]
1823 April 11. (Jefferson to John Adams). "The truth is that the greatest enemies to the doctrines of Jesus are those calling themselves the expositors of them, who have perverted them for the structure of a system of fancy absolutely incomprehensible, and without any foundation in his genuine words. And the day will come when the mystical generation of Jesus, by the supreme being as his father in the womb of a virgin will be classed with the fable of the generation of Minerva in the brain of Jupiter. But we may hope that the dawn of reason and freedom of thought in these United States will do away all this artificial scaffolding, and restore to us the primitive and genuine doctrines of this the most venerated reformer of human errors."[15]
